IDEALISTIC   THOUGHT   OF  INDIA
adhyasta or superimposed on the Brahman,1 and that this super-
imposition is unreal. The nature of the Brahman is consciousness
(chidatmaka); and it is the only* reality. But if we analyse the
strands of Sankara's thought as pure philosophy without accepting
the truth of the Brahman from the Upanisads or Sruti, we can
see that his idealism is based, not on epistemological, but on
normative considerations. Sankara accepted the truth of the
Brahman from the Upanisads; and having done so, he felt that
the world has to be explained as Maya or superimposition on the
Brahman. That is, if once the Brahman 'is "accepted as the truTKT
~then its relation to the world must be, according to him, the
same as that between the rope and the snake in illusion. Just
as the snake is an illusion from the standpoint of the rope, the
rope and what we regard as the real world are an illusion from
the standpoint of the Brahman. The significance of treating this
world as illusion is that, just as the snake, in spite of being
perceived as existing during illusion, is later known as non-
existing even during the time of illusion and as, therefore, in no
way affecting the existing rope, which is the truth unperceived
during illusion, the world, if regarded as illusion, in spite of being
perceived or experienced, in no way affects the eternal presence
of the Brahman. It vanishes the moment it is known, just as the
snake disappears the moment the rope is discovered. The world
is regarded as mithyd or illusion, as otherwise, the advaitin
thought, the eternal perfection of the Absolute cannot be saved.
If it is real and forms part of the Brahman, the Brahman must
be undergoing the vicissitudes of the world. That this is the
significance of Maya, and not that what we see is our imagination,
is evident from the definitions of mithyd as given in Advaitasiddhi.
The essence of all the definitions is that what is mithyd has the
same adhikarana, (locus) as that of its own absolute negation;2 and
not that it is imaginary. This definition is common to both the
snake and the world in their relation to the rope and the Brahman
respectively. The locus of the snake is the rppe. But after the
illusion is gone, we say that the snake did not really exist even
during illusion; we negate it in all the three tenses. The snake
is thus experienced on the same locus where its absolute negation,,
that is, negation in the three tenses, is experienced. The same is
1 Cp. Asmatpvatyayagocare visayini cidatmake yusmatpvatyayagocayasya tadd-
harmatyam ca ddhyasah tadviparyayeya visayiipah taddharmavaw ca vi$aye adhyaso
mithyd iti bkavitum yuktah.
* Traik&ik&yantabhdvasaw&n&dhikayawatvam.